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rfe.W. STANDING

W ^N T ESSO R i STUDIES CENTER:
SEATTLE UNIVERSITY
SEATTLE. WASHINGTON 9 8 1 1 S

Letter XXX

HOW AN "IDOL” WAS FOUND; REFLECTIONS.

The Retreat,
Shahibag,
Ahmedabad.
April 6th, 1922.

My dear Everyone,
The more I think of it the more I think how exceptionally
lucky I am to have hit upon such a remarkable Indian family;
and not only the family but all their friends and acquaintances.
I feel I have got nearer to the Indians in the past twelve
months than most of the English people living "in the English
set” would ever get in as many years.
Actually I have very little to do with any of the English
Sahibs and their wives and families. I know that because I am
working for an Indian and living with them, they look down on
me as something or somebody »infra dig11. But I would not
exchange places with them for anything.
• I have been struck again and again with the importance
religion seems to play for the people in India. I expect you
know there are two main religions - Mahommedanism and Hinduism.
The former seems to me a much more definite and homogenous
religion - the same, more or less, everywhere - but there seems
no end to the different forms and sects amongst the Hindus.
T*18 ° ^ er day I met a lady who belongs to the Jain sect.
This is a form of Hinduism to which "my» family also belongs.
It would seem that the Jains are what you might call an extreme
°r Puritanical, form of Hinduism.
They are very strict, as I
said before, on the matter of not taking life, and the orthodox
amongst them will not even kill a fly - or for that matter,
even a flea as I said in my recent letter; they are also strict
vegetarians. The Jains, too, do not believe in worshipping
idols of the many different Hindu gods and goddesses. And this
tact makes the following story all the more remarkable.
"The story I am telling you," said a Jain lady, «happened a
•
"^lme aS° when I was only about eighteen years of age." This
is her story. One night she had a very vivid dream in which a
certain Hindu god appeared to her (i can't remember his name)

and, in her dream, informed her that she would find his image.
Soon after that cholera broke out in that part of the town in
which^ they were living, and they at once determined to leave the
district. To do so without any delay they had to cross the river
by the ford in the dark. As they were wading across barefoot,
she touched something in the bed of the river with her foot
- something smooth and hard. Stopping down she picked it up and
lo and behold it was a statue of the very god who had appeared
to her in her dream - a little idol carved in dark smooth stone.
The whole episode struck her as so extraordinary that,
though it was against the rule of her religion to worship such'
idols, she brought it home and got one of her servants to do
"Bhajan" (sing prayers) to it and to put fresh flowers before
it every day. Some months after this they had to pack up and
go to another house and they took it with them to their new
residence.
There, somehow or other (she supposed in the
confusion of packing) it got mislaid for a long time, and
consequently no one paid it its due respects. Some weeks after
that the same lady was taken ill and again she had a dream in
which she saw this idol in a certain place. Next day she told
a servant to look for it there and he found it. "After that,"
said the lady, "I used to put flowers in front of it myself
and say prayers before it, and do still} though I sometimes
wonder whether I am doing the right thing by so doing. I find
it is a help towards concentration in my meditations} and I
read good spiritual books in front of it. I also keep a lamp
always burning before it. When I cease to do this I experience
a certain loss of peace."
I might add that this lady is a very cultured person, very
conscientious, very devoted to hor husband and family, and
extremely well educated. Whichever way you look at it, it seems
to me a very extraordinary affair. Seeing that I was really
interested and sympathetic, she went to her room and came back
with a little mahogany carved case - lined with velvet - which
when opened revealed the image.
While she told me this story I could not help thinking,
~n a vague sort of way, that it was one up for the Roman
Catholics whom we ~ good Quakers as we are - constantly criticize
for their Pagan practice of worshipping statues of the Virgin
Mary and Saints etc. as if they were idols.
But the more I think of it the more it seems clear to me
that Quakerism could only appeal, and, in fact, does only
appeal, to a very small number of people} and those, most of
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them, were already Christians to start with.
The other day, passing through the jungle, we came to a
little Temple. It was hardly even that: it was really not
much more than a slab of stone with a yellow colouring on it,
in a sort of grotto. There, before it, a poor peasant woman
was kneeling in great reverence and saying her prayers, beside
the flowers she had placed before it. I sometimes think it is
better to worship the grossest idol than to be a complete
sceptic, or believe only in the God within us.
Talking of scepticism, Mr. Sarabhai, told me an amusing
experience from his own boyhood. He said, "When I was young
I was brought up to believe in the Doctrine of Karma. This
means that all our actions, good and bad, are written down;
and everything that happens to us in our present life is the
result of the actions'we have committed in former incarnations.*
It seemed to me that this did not explain really the differences
between us human beings for I asked the Brahamana priests
- '’why, if we all began ’at scratch1, why do some of us commit
sins and not others?" Mr. Sarabhai went on, "As you know, in
the Jain religion, no one is allowed to kill any animals,
however small. To the Priests I said, "If you kill them it is
their Karma. They are predestined to be killed by me, just as
I am predestined to kill them," The Priests tried to
expostulate with me but didn't convince me. They said I was
a stubborn varlet and that I must have a devil in me. So
they wrote some words, a mantra, some sort of a magic exorcism,
and put it on my outstretched tongue. Then they put a match
to it and it quickly burnt up, but the devil was not expelledl
I remained just as scepticall"
We all experienced something of a shock last week at the
unexpected death of Tippie, the mother of the famous six
puppies. She had become so much a part of the family that it
cast a temporary gloom over the children; and over me too;
for Tippie and I had become very good friends.

# M r . Standing seems to have misunderstood my father. The
interpretation given here of Prarabdha Karma (or the causal
chain of actions that have begun in previous births) is
incomplete and misleading. I would refer the reader to
Swami Vivekananda's Karma Yoga. The subject is too intricate
and profound to be treated in a foot-note. The version given
here is at least interesting in that it shows the erroneous
deductions that are fairly common and heard often enough.

I expressed my feelings in some very DOGgerel rhymes which
I append. I wonder if you will detect in them some Hindu
influence e.g. in my speaking of Tipple’s faithful soul
outlasting the dissolution of her body? If so, don't take it
too seriouslyl You may regard it as just a bit of sentimental
poetic license.

ODE ON THE DEATH OF TIPPIE
"Some DOGeral

rhymes"

Tippie, I know thou art not really dead,
That was not thee we laid beneath the sod;
Thy spirit was a thing unlimited,
A small imperishable spark of God.
Not back to Chaos was thy Being sent,
As went to nothingness thy mortal frame;
Thine was a soul too kind, too innocent
To vanish in the void from whence it came.
Somewhere I know - in some celestial sphere The goodness which was thine - was thee - still lives,
Still conscious is the hope and joy and fear,
Still conscious too of love it takes and gives.
Oh joyI that in my mournful soul, and blind,
Has flashed the vision of a truth sublime;That love which glows on earth from mind to mind
Shall glow Eternally — as once in Time.
With calmer mind I go to meet the fate
Of coming years, by confidence sustained
That I shall meet my old friend soon or late
In that far region of the Unattained.
Tippie, I know will ever watch and wait,
Barking whenever Heaven’s door-bell peals,
And stand by Peter, as he opens the Gate
To sniff each new come spirit at the heels;
Not Michael’s Heavenly Guard in fiery mail,
Nor singing Saints do I first wish to see,
But Tippie's faithful eyes and wagging tail
When Peter turns for me the Golden Key.

Letter

XXXI

SOME "BELIEVE-IT-OR-NOTS."

The Retreat,
Shahibag,
Ahmedabad.
April 25th, 1922.

My dear Everybody,
This reincarnation business is really most extraordinary.
Everyone seems to believe in it and everyone takes it for
granted as being true, like the multiplication table. It
surrounds us all the time like the air ye breathe; and is
taken for granted like the force of gravity and the passage of
time.
Last week we had a rather important guest staying here,
I forget his name. He was quite a high up Government official
and was responsible for an area bigger than Yorkshire. One
evening our conversation got round to a discussion of curious
happenings; and he told us the following yarn out of his own
experience. I might say that this Mr. X
is a most educated
gentleman, Cambridge Graduate and all that, and he told the
story so simply and objectively that I am sure it is quite
true. "A good many years ago,” he said, ’’when I was living
in
________ , I was head Of a Government Training College
for teaching Surveying;- and most of our students were
boarders.
One day a group of these boys were in the compound
practicing surveying with chains and theodolites etc.; and as
they went along they came across a large cobra. One of the
boys, — we will call him Abdul — was about to kill it but one
of the others interposed quickly»"Don't kill it for if you do
its mate will revenge itself upon you." "What nonsense," said
Abdul, "of course it won't,',’ whereupon he killed it and they
went on with their morning's work and forgot all about the
incident.
Next morning Abdul did not come down to breakfast; so
I sent somebody up to his room and he came down and reported
it was locked. We went up then and broke open the door and
found Abdul lying on the floor in a dead faint. We gave him
stimulants to revive him and he got up again. But to our
astonishment he could not speak, but could merely gesticulate.
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And you, my dear friends,-what do you make of it? I

-158P.S. Here is another story which I was told recently, which
has what you might call a sort of reincarnation back-ground
to it. It was told me by a Jain friend of mine.
1. Two Birds.
There is a Hindu shrine known as Pakshi Tirtha near
Madras. I have visited it thrice. On each occasion at a.
certain hour at or about noon two white eagles come from a
certain but same direction, sit on a stone near the shrine
and take rice and melted butter which are given to them. I
have heard it said that there is a mention of these two
birds in some of the ancient books written several centuries
ago. I am not quite sure, but it is stated in the book that
a curse was prononunced as a result of which a transformation
took place into two eagles and that the eagles shall be
immortal.
If you have an English copy of the Purana there
may be a mention of it in it.
And here is another story told by the same gentleman:
From 1906 up to 1909 or 1910 a crow used to come and
sit on the window of my room each day at about 10.0 a.m.
It would sit for a few minutes and then go away. This would
happen only while I was in Ahmedabad. If I changed the place
of my residence in Ahmedabad, which I did often, as I resided
during the term in the College Hostel, and we had two houses
- one in Mirzapur and one in Shahibag - the crow would miss
for a day or two and then he would appear at the same time
at the address at which I might be. Another story told me by
the same gentleman seems also hard to explain without
some sort of preternatural influences coming into it.
There was a certain-'Hindu who lived in Ahmedabad who
had no knowledge of the Urdu or Arabic languages. But at
certain times he would hang upside down from a beam like a
bat and recite pages from the Koran - the Mohaimedan Bible of
which he could remember nothing at ordinary times. The man
was supposed to be possessed by a spirit and at those times
he would recite pages from the Koran in this position in which
- at ordinary times - no human being could cling.
Another almost unbelievable story was this. There was a
man in Ahmedabad who would let himself be blindfolded and
in that condition would drive through the crowded streets
of the city without any accident. To this same man people
used to come who wished to get in contact with their friends
at a distance. He would tell them to look into a mirror
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and they would see in the mirror their distant friend and what
he was doing.
We had here recently staying in the house as a guest a
very famous Hakeem - or Mahommedan Doctor, and one night he
described how he met once a man who had the power to materialise
objects. This doctor said that he himself had asked this
wonder-worker to give him a flower - a jasmine flower which was
not then in season. The man put his hands behind his back and
then suddenly produced the flower from nowhere. Well, enough
of these "Believe - it - or Nots" for the post is just going and
I must stop.
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XXXII

AT THE MISSES 0'CONNORS»,
MUSSOORIE.

C/o. The Missess O ’Connor,
Summerford,
Vincent Hill,
Mussoorie.
U. P.
May 14th, 1922,

My dear All,
It is a long time now since I sent off a circular
letter* The chief reason was that, until we came up here, it
was too hot on the plains to do anything that one could
possibly avoid doing.
Now we are right away up on the slopes of the Himalayas,
about seven thousand feet above sea level. It took us a good
long time to get here. We left Ahmedabad on a Saturday
afternoon and reached Mussoorie on the Monday evening after
travelling day and night. And yet this is not a very long
journey for India. One officer I had lunch with on the train
said he had been travelling for the last five days and nights
in the same train and was still going strong. English railway
journeys even to Scotland seem very small after the distances
in India.
It is the usual thing, when you go a journey, to have
to sleep on the train, so you take your bedding with you as
naturally as your ticket. All the compartments except the
third class (i have never seen any Europeans go third class)
are arranged to be used as sleeping compartments by night.
The second day of the journey was one of the hottest I have
known. We were going through a sort of desert. All the
metals in the carriage became so hot that they felt almost
burning to the touch, though of-course they were out of the
direct rays of the sun. Even my watch and my knife in my
pocket felt to the touch of one’s fingers as they would if
they had been lying in the sun on a hot summer's day at home.
We spent a few hours in Delhi, where we had to changej but it
was night time so we could not see anything of the sights.
The train brings one to about four miles from the foot
of the Himalaya mountains, which distance we had to do in
motors. Then you have to leave the motors and climb up the
narrow mountain road in a "dandy" or on a pony. A dandy is
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a quaint sort of chair with a hood which is carried by four
coolies. The coolies are simply wonderful the way they carry
things. All the luggage too is carried up the mountain side
on the backs of these men. It is really terrible to see the
burdens they carry. They will carry a great travelling trunk
single handed all the way; and all the way means as far as
the top of Helvellyn or Skiddaw and even higher.
Some times
you will see a man with a chest of drawers on his back.
Their muscles are wonderfully formed, especially the leg
muscles. They look like moving statues. These coolies are
not Indians, but come from Tibet, and have quite distinct
features from the Hindus or Mahommadans, with very handsome,
open faces and brbad foreheads. I will try and send a
snapshot of some of them before long.
Mr. Sarabhai and the Masters and I come up on ponies,
the children and the ladies in dandies. It takes about three
hours to come up. It is very bare and rocky coming up; and
the road twists and turns along the edge of dizzy precipices;
but when you come to the top a great change sets in, and all
sorts of green trees and shrubs make their appearance.
The town of Mussoorie is built along the top of a ridge,
looking down over the plains. The views in every direction
are most sublime. If you look South you see the hill fall
away beneath you, sweeping right down on to the plain,
scarred with enormous waVbr-courses which form great gashes
in the lower foot-hills. Then you can see these rivers, now
on the level, flow out like silver strips, joined by many
tributaries, away across the great plain till they lose
themselves in the purple haze, where the horizon meets the
sky. I suppose in time they join the Ganges, for they are
themselves only tributaries. It is wonderful to think of
that plain and where those streams go, of the mighty rivers,
the vast jungles, the crowded cities that were old before our
History began; of the hundreds of thousands of villages; of
the medley of races and colours and religions - the sheer
vastness and multitude of it all, in fact it is India with
its 300,000,000 inhabitants that stretches out below.
If you look North, it is no less striking. First is a
deep valley, all covered with stately firs and other mighty
trees. Then another range of hills - with enormous valleys,
fed by innumerable smaller ones, rising above the
forests - gaunt, majestic, unpeopled. Beyond that another
range still more vast and forbidding, and another beyond
that, and yet another, and so on range after range and tier
after tier, until (if it is a clear evening) you can see

"Dandies” or Palanquins for taking passengers up to Mussoorie - a Hill
Station on the Himalayas.

Gautam and Leena playing at "palanquins" the next day after the ascent.

162 away high up in the air, as though belonging to another world
the long range of snow mountains, shining and gleaming with
the golden reflection of the setting sun. To imagine that
anyone would have the audacity to think of climbing to the top
of those peaks - so silent and unapproachable - seems
Incredible not to say sacrilegious, (i wonder if my friend
Colonel Bury who^sat at the same table on theHfinpress of India”
got to the top.)
Mussoorie itself is almost a European town. It has a
long Mall, with excellent shops - far better than anything in
Ahmedabad. It has big European emporiums, just as you find
them in Bombay or Calcutta. It has two enormous hotels, and
a number of very good cafes.
Mussourie has the reputation of being one of the gayest
and fastest places in Indiaj and every day in the hotels and
cafes there are Parisian Teas with jazz bands and all sorts of
frivolities.
You see scores of immaculately dressed officers gadding
about in rickshaws with elegantly dressed ladies in the
smartest and most up-to-date dresses. They seem to enjoy
themselves in their own way, but it does seem a pity that such
magnificent scenery should be thrown away on the likes of them,
when there are so many people who would love to have their
opportunity of seeing the magnificent country. And after all
they could have their jazzes and bunny hugs etc., anywhere
else just as well, if only it were cool enough.
The Sarabhais have taken a house up on a hill above the
town just far enough removed from the "madding crowd” . I am
not living with them, as with all their visitors in the party,
there is not sufficient room. But I have been fortunate in
finding very comfortable quarters, conveniently near, with
two Irish ladies of the noble name of O'Connor. They are
very good sports, both of them. Their father was a doctor in
the civil service and both their brothers are in the I.C.S.
too. They have lived in India nearly all their lives, and
are most entertaining in their accounts of their various
adventures and experiences.
It is a great pleasure to live with Europeans again and
enjoy all the little luxuries and refinements that European

1
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-163ladies seem able to bring into the running of a house. For
instance it is a great thing to have a decent bit of cake
with one's afternoon tea; I had almost forgotten what an iced
cake was! , and doileys (is that how you spell itl) and all
sorts of things like that. There are splendid walks all around
here in every direction. No carriages or motors or even bicycles
are allowed here; only dandies and rickshaws.
There are quite a number of schools in Mussoorie; one of
them being not far from here. It is a boarding school for boys
and girls (European and Eurasian) and is run by a strange
sect known as the Seventh Day Adventists. It is a community
of American origin. I had heard of them before; but this is
the first time I have seen them in the flesh. Speaking of
flesh, reminds me of one of their principles - which is the use
of meatless diet. They hold their Sunday on Saturday, and
believe in the Infallibility of the Scriptures.
I went and had a look at the school, which is beautifully
situated; and had a friendly discussion with one of the
masters and his wife, who are both Canadians. They seemed
quite harmless folk, within the rather narrow limit of their
ideas; and they invited me to go on a picnic with them on
Empire Day. I enjoyed it very much, as the children - about
seventy in number - seemed a very jolly lot and quite normal
as all children are, by naturel If only they were allowed
to remain sol And if only we would take Madame Montessori's
tip and learn from them instead of forcing them to take on
our adult idiosyncracies.
A curious coincidence happened to me on coming here.
As I had not arranged for any rooms near the Sarabhai's I put
up the first day or two at a boarding house called "The Manor".
The landlady said "I can only give you the room for three
days; then you will have to go; because I have already let it
to a Mr. and Mrs. Douglas." Later it transpired that
Mrs. Douglas was no other than my newly married first cousin
- Norah Glynn that was. Funny that I should, without knowing
it, have hit upon not only the same hill station, but the
same house and the same roomI That really was the "long arm
of coincidence".
There are no less than seven Quakers here, and I had the
experience of attending the first Quaker meeting for 18 months.
One day Motaben, Mr. Sarabhai’s sister, came with me to the
Quaker meeting, and much enjoyed it.
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Letter

XXXLII

MR. STANDING RESIGNS:
CONSCIENTIOUS OBJECTIONS.

Somerford House,
Vincent Hill,
Mussoori®.
U. P.
June 13th, 1922.

My dear All,
Another month has gone by since I wrote my last letter,
and quite a number of things have happened since then.
In the first place I have resigned my post with the
Sarabhais, and am now a gentleman of leisure. You may wonder
why this has happened; well ’’Wonder on till truth make all
thiugs plain” .
The root of the whole matter was religion. You know
I have often remarked how broadminded a man Mr. Sarabhai is;
and how he gave me a free hand in teaching the children the
stories from the Bible, especially the life of Christ. Well,
for a long time nothing happened. The children, as I have
told you, simply lapped up the stories, as Daisy Ashford
would say. This was all right at first and caused no worry.
But as time went on the children, especially my young friends
Bharati and Suhrid, who are remarkably quick for their age,
began doing a bit of study ,on comparative religions on their
own account. I had always been very careful not to say
anything against any of the gods of the Hindu mythology.
But of-course, given an equal chance all round, how could
Krishna, or Rama or Kali or even Buddha compare to the
Incarnate Word — the ’’Friend of Little Children”?
The children began asking all sorts of questions about
idols; and about the grotesque miracles attributed to Rama
and Krishna. They began to be bored with the Sanskrit
Mantras and the other prayers which they used to have to say
in the morning services at our ’’school” . They used to look
forward most eagerly to the story part of the service which
was usually my job. Not that there was anything special in
the telling of them; but the Bible stories - especially the
life of Christ - are so Intensely dramatic in themselves.
Imagine you are hearing them for the first time if you can.
It would take too long to describe the gradual
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developnent of this situation; there were so many subtle
influences involved. But the main point of it was that the
children's parents felt that there was a real danger of the
children becoming definitely Christian. They felt I had an
undue influence on them; and just because the children liked
me personally they might become biassed in favour of
Christianity before they were old enough to think for
themselves.
In some respects the situation was rather similar to
that which developed after I had been for a while at the
Theosophical school at Letchworth. They too got rid of me
because, they said, I was biassing the children in favour of
Christianity. But there was this great difference: the
Theosophists maintained, in theory at any rate, that they
were in sympathy with Christianity and were glad to have
Christians among them. The Sarabhais, on the other hand,
made no pretence of being Christian; and so were not sailing
under false colours.
Another and secondary reason of our agreeing to part
was that the Sarabhais were afraid that the children
— through their love for English books and games and
customs - would become dissatisfied with their own customs.1*
This was of-course true, also, to some extent. For instance
the children were always asking me to tell them about English
boarding school life; and they longed to go to some boarding
school in England. It would have been a good thing for them
I am sure if they could have.
The Sarabhais were awfully nice about it. They did not
want me to go away personally; and at first asked me if I
could stay on and only teach purely secular subjects, and keep
silence on religious matters. I told them it would be
impossible for me to keep my religious ideas in a water-tight
compartment; and that they must either have me entire or not
at alll The whole situation made abundantly clear to me how
true is the saying of Christ, "He that is not with me is
against me, " It shows how impossible it is for anyone to
preserve (as the Theosophists say they do) a neutral attitude
towards Christianity; Deo Gratiast I did not have any sharp
rupture with the family: indeed, though I am no longer
teaching there, I frequently join them for games and walks.
Only yesterday for instance they asked me to go on an excursion

*It would be truer to say that the parents wished to guard
thollr children against the danger of "uprooting",
“belonging nowhere” .
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with them, and I went to lunch twice last week. Curiously
enough I seem in some ways to have got nearer to Mr. and
Mrs. Sarabhai - as a result, I suppose, of the many long talks
on fundamentals I had with them before we decided to separate.
Of-course it is very sad to think that the children will be
cut off from any direct Christian influences! but on the other
hand they will soon be old enough to think for themselves;
and they cannot unlearn what they have already really assimilated.
The family are going back to Ahmedabad at the end of this
month; but I expect to stay on here up at this hill station
at least another month, possibly two, before I go down on to the
plains. Then I intend to spend a week or so seeing one or two
famous places - Agra and Delhi etc. - and after that back to
Ahmedabad to pack - colossal business on account of my books.
Then, sometime about the beginning of September, I hope to
push on to South Africa, to Durban, to stay with my parents«
This last month I have lived in a very different style
and amongst a very different social milieu than with the
Sarabhais.
The people who own this house - the two Miss O'Connors,
and the other P.G.'s, a Mr. and Mrs. Emerson - I find very
interesting. They are all connected with the Government
(Emerson is in the Opium Department) and so I am now able to
see the opposite side of the question from what I have been
listening to whilst living amongst the supporters of Gandhi.
Besides political matters we are always having the most
prolonged arguments on theological matters too. Twice a week,
to help to keep body and soul together I give private lessons
to a young English boy. He is a very clever youth of
seventeen and a brilliant piano player. His aunt is a
beautiful player too; and I went to a musical evening there
last week; and heard better music than I have ever heard since
coming to India,
It was an indescribable treat to hear
western music again after the unaccustomed rhythms of the East.
I have recently been coming to the conclusion that our
traditional European music is in a sense a Christian art. It
is so much more many-sided than the Indian music, has so
much more variety, and above all it has harmony as well as
melody. I think something of the celestial music of the
angels has filtered down into the music of Christian countries.
It began with the choir of angels above the plains of Bethleheml

1

paying guests.
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One of the strongest impressions I have felt since coming
to India is the sense that in the customs and traditions of
Europe, in our language, laws, social habits, arts and sciences
etc. - we are as it were soaked in a Christian influence which
is so near to us, so much a part of us, that - like the air we
breathe - we do not notice it. All the weight of the thousand
years of the Christian Middle Ages is behind us - a millenium
of steady Christian pressure. And this, deep down almost in
the unconscious, makes a great part of the difference that we
feel between Europe and Asia. But I must not pursue this
question here; I hope to develop it in an article before long.
The rains are expected to break any day now. It is
wonderful to see the enormous clouds burdened with the weight,
literally of thousands of tons of the Indian ocean (sucked up
hundreds and even thousands of miles away) as they come
surging up from the plains, flinging themselves against the
mountain sides, tossing and frothing in gigantic far-flung
wisps of mist, heaving and surging like a cauldron in valleys
beneath. We have had one or two preliminary thunderstorms:
people here call them only an introduction: what the real
storms will be like I cannot imagine: for these seemed
majestic beyond description!
I should like to spend a winter in Mussoorie. My
landladies have done so several times; and give most vivid
descriptions of it. The mountains are covered with snow at
winter time which adds an additional dignity to the already
impressive and gigantic tr$es such as the pines and deodars.
This is a great place too for wild animals. In winter the
leopards and bears, not toimention lesser fry, come right
up to the houses. Lots of people I have met here have lost
dogs and cats and goats through the leopards. In one house
quite near here a leopard actually jumped on to the verandah,
breaking the glass, and ran off with the cat.
One lady I met related an amusing experience which came
to her last winter. She lives some way out of the town, and
was walking home in the winter twilight when she saw something
big and black come down the side of the hill towards the path.
She felt sure it was a bear, and was very frightened for they
are the most dangeroua *of"all. It was not a bear, however,
but a coolie in a black blanket. The coolie for his part
could not see her distinctly; and thought She was a bear.
With a yell of fear he shouted out "Baloo" "Baloo" (you
remember old Baloo in the Jungle Books'.) and fled headlong;
and as he fled tripped and fell, almost dead with fright.
Miss Bond hastened to assure him that she was only a human
being. "You should have seen him, " she said, "He went on
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1salami n g 1 me for about ten minutes or more for no other
reason than for not being a bear'."
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Letter

ÏXTnr
The Retreat,
BACK IN AHMEDABAD: "A PUPPET SHOW."

Shahibag,
Ahmedabad.
August lOth, 1922.

My dear All,
You see by the address that I am back again at my old
"home” in Ahmedabad. But alasl I am only a bird of passage
this time, and am really on my way to South Africa. I left
Mussoorie about a week ago, visiting Delhi and Agra on the
way, to look at the well known sights.
After my parting from the Sarabhais, I stayed on in
Mussoorie for about two months. For about the first month I
was busy doing writing and studying etc., and rather overdid
it. The doctor told me I must chuck work altogether for a
while, and recommended me to go and stay at the Savoy Hotel
- the gayest place in Mussoorie!
Staying at this "posh»1 hotel amongst the gay
Anglo-Indians was a very interesting experience. There I met
a very different type of person from any I had come across
before. Of-course they were all Europeans - of the typical
fast Anglo-Indian set, the sort that you read about in novels *I was glad to meet them; but would soon have got fed up with
the kind of life they lead. They are most intolerant towards
Indians of all kinds• They appeared to believe, and act on
the belief^ that India with its three hundred millions of
souls exists, solely to provide them with the means of
subsistence and amusements. Of-course they were an extreme
set — about as extreme as you could find anywhere in India.
However, Mussoorie with all its frivolities and scandals - for
which it is specially noted - seems veiy far away now that I
am down on the plains again in the real India. And it is
really hot too, although the rains have broken - hot enough
to bring out my old friend "prickly heat" all over my chest
in a week's time.
It is a great pleasure to be back again, even for a
short time, in my old haunts at The Retreat, and with my
beloved children again, though it is sad to think that I will
soon be leaving them, perhaps for ever. They'all seem very
well; and are just as keen as ever on demanding "stories'17"'

and playing games. Yesterday we played hockey and. croquet.
The swimming bath is nearly ready; though I don't think it will
be quite finished before I go. I am quartered in my old rooms,
with the same strip of verandah, with all its same sights and
sounds again. The same old frogs in the fountain pools creaking
all the night; the same old monstrous beetles trying to get
through the mosquito curtainsj the harsh cries of the peacocks
in the early dawn; the whimpering squawling of the puppies
(there is a new batch of them) as they wake up and fight each
other about 11 p.m.; the distant shouting or rather chanting,
of some natives in a neighbouring field as they carry on their
Bhajan, religious song and dance far into the small hours; the
old Perawallah or watchman waking up, now and then, and coughing
very loudly like a gas engine, to show that he is awake and
doing his duty; the occasional wailing of the baby from
upstairs; and the sound of the Ayah's voice as she is trying to
get the infant to go to sleep again! all these make it seem as
though I had never been away at all. And in the morning, too,
the same birds on the verandah! the cheeky young black-cap (I
don't know its real name) coming as usual right on to the
breakfast table to steal crumbs, and fighting off the equally
impertinent sparrows.
The other day we found two young mongooses (or does one
say mongeesel) in the garden. They were no bigger than a
large rat and looked the quaintest wee creatures imaginable.
We put them in a cage and tried them with all sorts of food.
First, we gave them milk; but they did not seem to care for
this. After various experiments we found they were very fond
of oranges; and they fell upon the flakes we gave them with the
utmost fury. In fact they were the most furious creatures you
could possibly imagine for their size. They lost their tempers
as they found they were shut up; and scolded right and left in
the most amazing and shocking manneri They seemed to have a
tremendous vocabulary of swear words, which was the more
shocking as they were still "so youngt" Eventually we let them
go; but if I had been staying on I would have kept one as a pet;
for once they get tame they make very good pets.
The children have also had a present of a
very strange looking creature indeed. Its body
and shaped like a deer; but its head is exactly
and it has a queer furtive way of running about
nose into things just like a mouse.

Mouse-Deer; a
is very small
like a mouse;
poking its

Last night we had a curious entertainment. Two men
turned up with a few ragged looking bundles, and announced that
they would give what little Leena (with reminiscences of London
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ln her mind) called a "Punch and Judy show." It was certainly
on the Punch and Judy style i.e., with marrionettes; but it was
a far more elaborate affair. First, they erected a wonderful
stage, some ten feet long and five high.
w
JUSi dinner time when they began. We asked them
how long the performance would take, and they answered "about
two hours . But meals are very movable in Indial so we
decided to have one hour's worth straight away. I wish it had
been by day so that I could have taken some snaps of the
performance. The whole scene represented The Durbar of Akbar
the Great» and, altogether, by the end of the play, there were
some forty individuals on the stara. Most of them were
subsidiary rajahs; but there were a great number of dancers and
even one juggler. It was really wonderful the way they made
the puppets do such lifelike movements, just by pulling strings.
One of the star performances was a sword dance, in which
a igure danced to and fro, and up and down, waving a sword all
the time in the most realistic manner. Later on a tiger
appeared on the scene and caused a good deal of excitement; but
the sword dancer came out from his retreats and after a great
skirmish cut the tiger clean in two in the deftest manner
possible. The juggler was very good too. He had a ball which
he threw up into the air from one hand to the other with
astonishing celerity and dexterity. ¿11 the important
personages arrived in the Durbar on elephants. Amongst other
animals which appeared were a number of horses, a camel, a
snake charmer, and an alligator. This latter was a most
iurious beast, which opened and shut its jaws; and finally
se zed and devoured one of the attendant servants.
This
travelling puppet theatre we learned was a family affair, and
the men told us they were the sixth generation, who had
lived - father to son - by this puppet show. No wonder they
were so clever at it.
^
i 5av? nearly g°t my packing done at last. It has been
fearful business» "books, books, books"! If they don't sink
the ship, they may serve as useful ballast, for I am told the
Indian Ocean is very rough just now.
I went down town the other day and bought a Gandhi Cap
to take away as a curio - not to wear! The same evening I
dressed up in Indian costume, and put on a moustache, and
came in to dinner (Eastern dinner squatting on the ground).
When his visiting guests arrived Mr. Sarabhai introduced me
to them as a cousin of his who had come on a visit". For
a while the visitors were quite taken in; but as I couldn't

I
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speak the language, the disguise soon broke down and I was
round out. Some of the smaller children - Gautam and
Vikram - were quite overawed by my big black moustachel

TWO LETTERS IN RETROSPECT.

C/o The Providence Sisters
Mount St. Vincent's — Home for the Aged
4851— 35th Ave,
S.W.
Seattle, Washington
U.S.A.
February 20th, 1966
My dear Mr. and Mrs. Sarabhai and Family,
n -i.1^ is
over forty years since I had the privilege
of living with you and your family in Ahmedabad, but I am
nappy to say that we have maintained our contact through all
the intervening years.

- . F
A° L W t e l f * can truthfully say that our long continued
riendship has added an extra facet to my life. The Orient,
of£Ch i V L many,Westerners remains a world apart, strange, far
off and different, has, thanks to our friendship, never seemed
so to me. My sojourn with you, your kindness and hospitality,
the gracious way you made me feel so completely at home - all
this has rendered meaningless to me Kipling's famous couplet*
"East is East and West is West
And never the twain shall meet".
You and your Family became, and have remained ever
? o +CK,+a? indestfuct^ble Part of my existence. My only regret
is that I was not able to revisit the Retreat; but happily
S i t +£eqi®ni 7ifits to EuroPe» 511(1 °ur correspondence have
kept the link between us strong and shining and I am sure
that as long as I live it will remain so.
_ s +0" + L l0n!+aS i
Thls rather ominous phrase brings
me to the next point in my letter. I have already well
passed the alloted "three score years and ten" (i am in my
80th year) and my health is not too good, and the future
uncertain. This is why I am so glad that - owing to the
kindness of Bharatiben these happy memories of those far off
days are. going to be brought out. I would like to regard the
ok that they will make as a lasting monument to our long
friendship; i should like to think of it as something which
will help, in however small a way, to underline the essential
human unity between the East and the West.
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Good friends, when-they part, often exchange gifts. I
am not, as you know, and never have been, endowed with
more than a modicum of this world's goods; and therefore
feel that there is nothing material that I could give you
which you do not already abundantly possess. But there is
something - of a more immaterial nature - which I possess in
which you might be interested. When I look back on my life
at the Retreat, some of the most cherished memories, which
stand out, were those long philosophical and religious
discussions which we used to have - often as we sat out under
the 3000 volt arc-lamps that lit up the lawn where we were
having dinner under the deep vault of night.
Often our discussions would touch on the doctrine of
rcgjLcaraation and Karma; and this was of special interest to
me because at that time I was very much drawn to this view
of life. In fact, one of the reasons which led to my coming
to India in the first place was so that I would be able to
acquaint myself, at first hand, with this doctrine and its
practice.
At that time I was very unsettled in many of my own
religious views. I was more of a "seeker" looking for the
Path of Liberation. Since that time my ideas have more or
less crystallized out and I have, come to a more definite and
fixed point of view with regard to the nature of God and the
Universe and our place in it. In fact, in 1923 I joined the
Roman Catholic Church.
As a consequence I am now in a position to see more
clearly certain contrasting views which were only dawning on
me at the time I was with you. As these views are the most
precious things I possess, I feel a strong desire to share
them with you or, at least, give you the opportunity of
considering them.
It would be manifestly impossible to do this in any
degree of fullness, - it would require at least two books, so
I am limiting myself to one aspect of the subject and
I do this because I think this particular approach brings
out a very Important practical consideration. I have
written, therefore, one last letter which is in the form
of a dissertation entitled CHRISTIAN HEAVEN AND BUDDHIST
NIRVANA COMPARED.
At the end of the essay I have added a few paragraphs
which I have called "A Joyful Corollary". This deals with
what is a very important aspect of the question; and one
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which brings us down from the realm of theories tcr'srvery
important and definite practical issue - one to which I
cannot imagine your being indifferent. (Beginning from
page 176 you will see what I mean.)
Meanwhile, I remain - as always
Yours affectionately,
Sd.Edwin Mortimer Standing
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February 21st, .1966.

My dear Mr. and Mrs. Sarabhai and Family,
■All the previous letters in this book were written from
India. to my friends outside it» This letter, on the contrary,
is written from outside India to my friends in it. And, as in
the Preface, was written more than forty years after the other
letters.
As I explained in the Preface this letter deals with a
subject which, after all these years, stands out in my memofy
as the most important we ever discussed. In fact, one of the
reasons why I came out to India in the first place was because
I was so interested in the idea of Re-incarnation and Nirvana.
CHRISTIAN HEAVEN AND BUDHIST NIRVANA COMPARED
When I lived in India I soon discovered that almost all
the people I met (except the Mohammedans) believed that, after
you were dead, you would come back again to earth in another
incarnation; and also another and then another; and so on
through countless different lives.
It does not seem to occur to one person in a thousand to
doubt this doctrine of Re-incarnation, and it never seems to
strike anyone that it is possible the whole idea is a false
one, - that it is just one huge omnipresent error. It rather
reminds one of the way in which everybody in the Middle Ages,
even the most intelligent people like Dante and St. Thomas
Aquinas, all believed that the earth was flat and that it was
the centre of the universe. Yet, at the time and for many
centuries, nobody was aware of this huge and universal error.
So I think it is in India today. From their earliest years
people grow up in it; and come to take it for granted - like
the atmosphere we breathe and it becomes a part of their mental
make up. This happens with even the most intelligent and
practical like Gandhi and Nehru. Yet, as I hope to show, this
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doctrine of re-incarnation, which is at the back of the
Buddhist idea of Nirvana, is really an unfounded assumption, a
mere abstract speculation.
But it is also a matter of supreme practical importarm a :
for it affects the whole culture, civilization and social
structure of Oriental life. In fact, when you live in the
country you find yourself constantly coining up against unexpected
habits and traditions which can ultimately be traced down to
this idea of metempsychosis, or re—incarnation. One even finds
it begins unconsciously to affect one’s own way of thinking
- by the power of suggestion.
Points of Similarity
It will help to make the matter clearer if we compare the
Christian point of view with that of the Buddhist or Hindu; for
in doing so we shall find certain contrasts stand out even more
clearly. Let us begin by trying to find out what there is in
common between the Eastern and Western philosophies. In the
first place the Christian Heaven and the Buddhist Nirvana both
represent, generally speaking, a state of experience which
has to do with the future. They are the ultimate destinations
to which the individual soul aspires. They are places of rest
and repose, where the ’’wicked cease from troubling and the
weary are at rest", where all the difficulties, evils and
sufferings of this life are done away with. About each state,
too, there is an element of finality: once having reached it
we shall remain in it with no wish (and perhaps no possibility)
to return.
To come now to another point of similarity, and that a
striking one, between the Eastern and the Western points of
view. It is this - that the attainment of Heaven or the state
of Nirvana are both related to the manner in which we live and
act in this present world. Indeed we might go so far as to
say that they are directly dependent on our actions here and
now. The Gospel tells us that~"-as a man sows so shall he reap",
and the Hindu doctrine of Karma is very similar in this respect.
This latter teaching affirms that if your actions are good,
they will bring you good Karma (or results) in the next life,
and vice versa. Thus, whatever your actions are, they will
rebound back to you through the working of Karma. Let us
suppose, for example, we have a man who, in one of his
incarnations, behaved in an evil and cruel manner, like that
of a crocodile. Well, in the next life he may come back as
a crocodile. Perhaps you may remember the passage in
Shakespeare's Merchant of Venice, which bears on this point.
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It comes in the famous Court Scene, where Gratiano says to
Shylocks"Thou almost makes me waver in my faith,
To.hold opinion with Pythagoras,-*■
That souls of animals infuse themselves
Into the trunks of mens thy currish spirit
Governed a wolf hanged for human slaughter....... for thy desires
Are wolfish, bloody, starved and ravenous»"
Christian View Simpler
In the Christian view the whole question is much simpler,
for, as the Bible tells us, "Man is born to live and die once
and after comes the judgment." We are left in no doubt about
the judgment comings this is made clear by Christ in his
teachings and in a number of his parables. At the end of the
world, for instance, the "goats will be separated from the
sheep"; in the parable of the fishing net the angels will come,
at the end of the world, and separate the good fish from the
bad, and the latter will be thrown away.
The theory of ro-incamation appeals to many persons,
and this applies to numbers of Europeans as well as Orientals
- because it seems to explain and justify the vastly different
circumstances into which people are born, as they come into
this world. It would seem to explain, for example, why this
baby should be b o m and brought up in a good cultured family,
in a well organized environment, and that in the slums of a
great city, or this other born a cripple. The Hindu would say
this was because they were receiving in this new life what they
had merited in the life which had gone oh before.
Incidently, in passing, it is rather interesting to note
that some of the Jews at the time of Christ believed in
re-incarnation. For on one occasion, when Christ and his
disciples were passing a beggar who was born blind, one of the
disciples put the questions— "Lord, why was this man born
blind? on account of his own sins or those of his
parents?" If it was on account of his own they must have
been committed in a former life. But Our Lord did not accept
either one or the other suggestion, and replied,

1 Pythagoras was a famous Greek philosapher who lived about eight
centuries B.C. - was a great mathematician, cf. The .Theorem
of Pythagoras in all geometric text books.
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bub bba-t'
glory of God should be made manifest."
And thereupon proceeded to heal the unfortunate beggar.
Christianity admits that the misfortunes and sufferings
that beset us in this life are often the result of someone
else s s ms, even if it is only Adam's Original Sin.
But th°ugh Christianity admits this it no less clearly
affirms that the good actions of others can also have a
+!nefxulal e^ ecb.on one's life. In the Hindu religion, on
the other hand, with its rigid working out of the Law of Karma
in each individual life, there is no room left - in spite of
appearances to the contrary - for any such inter-relationship
between the destinies of individuals or groups.*
To this
point we shall return later.
_ •
* aS sa^d above, in Christianity the good actions
°i individual can have a beneficial effect on the lives of
others. But this condition of things does not apply in the
Oriental theory of the world. The law of Karma is just and
unswerving and no one can interfere with it anymore than
with the law of gravity. Each individual destiny, through all
its innumerable lives, is essentially an isolated phenomenon.
The Inevitability of Karma
„
^.ThS ^ dlv^dual cannot escape the Karma which is laid up
ior him. That is why an Indian gentleman said to a friend of
mine, Our religion teaches that it was quite right for the
P n e s t and the Levite to 'pass by on the other side' in the
parable of the Good Sammaritan. After all," he argued, "the
man who fell amongst thieves was fulfilling his own destiny.
He was undergoing a suffering for some similar act of
barbarism which he had committed in some former life. So why
not let him get on with it? - He would have to go through
that particular Karma of suffering anyway, sooner or later,
so why not let it be sooner?"
Vicarious Suffering
We are approaching here a very fundamental point of
divergence, which centers around the whole question of
v carious suffering, - that is the voluntary taking upon oneself,
in an act of love to God and his creatures, the sufferings

*There seems to be a. misunderstanding here«

/
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of others. At the very heart of Christianity is the idea of
Redemption; the belief that Jesus, the Man-God, took upon himself
the s m s of the whole of mankind.
These two differing points of view have very different
practical effects, as seen in the following example. There are
scores of down-and-outs who die annually on the streets of
Calcutta and other large cities in the East, but it is the
Christian Sisters who seek them out, and tend to them in their
last hours and final agony. And it is the more logically
minded Hindus who pass by leaving them to the fulfilment of
their own Karma.
For the point about Karma is that it is a Law, and, as such,
is no respecter of persons. This is what makes the working
out of the individual destinies under the Law of Karma a lonely
and forbidding thing. Each individual must reap the effects of
his actions in his past life or lives; there is no escaping it.
The only escape" which the Buddhist seeks is escape from the
whole network of cause and effect - that is from the whole
created universe; from the great Maya or Illusion.
Different Views of Creation
For with the Buddhist the creation of the world of matter
was a mistake; and Nirvana can only come to the individual who
has worked out his many incarnations and has no need to
re-incarnate any further in this world of matter - or Maya the
great Illusion.
The Doctrine of Detachment
This is the foundation of that Buddhist doctrine of
detachment "for it is action which binds us to the ever
revolving wheel of existence". And therefore we must get rid
©i? all desires, because desires lead to action, to that action
which entangles us again and again in the great world of Maya.
Looking still deeper into the subject we can see an
immense gulf between the Occidental and the Oriental points of
view in this connection. In both Western and Eastern
philosophies it is admitted that love must necessarily lead
to actions’
, and that love can be the cause of much sufferings.
In fact, to, love another intimately and with abandonment is to
make oneself a hostage to fortune; for one cannot love and be
indifferent.to the fate of the loved one.
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Love Locked Out
Now in the Eastern mysticism "love, is locked out" for this
very reason that it leads to further action; to further
entanglements in the material world. On the other hand the
Christian admits to the binding power of love and the suffering
that it may lead t o . but he glories in it. In fact, this
reminds us of St. Augustine's famous dictum, "Love is never at
rest until it is at work".
In the West love is the very essence of the mystery of
life and creation; and while it brings with it many problems* it
also brings with it the final solution. So much is this so that
the whole matter can be succinctly summed up in this statement
that "God is Love". A point to which we shall return later.
The Problem of the One to the Many
Meanwhile let us consider another important distinction
between the mysticism of the East and the West. In both there
exists this fundamental problem*- "What is to be the ultimate
relationship between the Many and the One? Between our million
separate selves or personalities and God the great Supreme
Unity?" In the Eastern idea of Nirvana the individual, as such,
disappears, so that this fusion into The One is a "fusion of
unconsciousness".#
The Christian God, on the contrary, pushes
to the furthest limit the differentiation amongst His creatures.
Christianity therefore preserves the essential aspirations
of all true mysticism; that is, to become united - to become The
Other, yet at the same time remaining completely and truly one's
own individual self. In fact, we may say that mystical unity
does not exist except when the soul has resolved the opposition
between multiplicity and unity.
That is actually the underlying hunger of soul at the
basis of Oriental mysticism too, but as we have seen, and ph«n
see, it cannot attain to this true fulfilment.
it does not
know how to bring about this fundamental unity between the One
and the Many. For the Buddhist the resolution between the One
and the Many is brought about through the suppression of the
Many, not the fulfilment of the Many. Thé final One of
Nirvana has nothing in common with the Many, from which it must
indeed be separated, because the Many exist as a result of the

* This way of putting it sounds odd. It is a fusion of the
conscious 'self' or particular ego with the universal
consciousness.
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confusion of the Maya - or Great Illusion.
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which comes through love is something which depends upon the
fact that the individuals themselves are not merged or
suppressed in this unity, but find their fulfilment in it.
That urge for self-giving which is the hallmark of true love
could not exist if there were not, at least, two separate selves
in this unity. Of-course, there can be far more than two; in
fact, there could be a whole Society of individuals in this same
unity of the bond of love.
St. John, known as "the disciple whom Jesus loved",
understood this perhaps better than any other of Christ's
apostles; for he never ceased to preach that unity in love
which is our final destiny and benediction. It is St. John
who tells us that, on the last night of his life on earth,
Christ in praying to His Father on behalf of His followers
made this request:
"That they may be One in us, as Thou
Father art in me and I in Thee"• To the Christian then this
fusion into One of all these separate individualities in and
through love is the final consummation. The Christian God then
is essentially personal; and is interested in the creatures He
has created, even down to the minutest details of their lives.
("The very hairs of your head are numbered". "Not even a
sparrow falls to the ground but—your Heavenly Father knows it").
The doctrine of the Holy Trinity is of—course a mystery
and to comprehend it completely is beyond human understanding.
Howcould there be three persons having each the Divine Nature
and yet only One God? Somebody once made an interesting
observation on this point; he said if you were to ask God the
Father, "Who are you?" He would reply, "I am God the Father."
But if you were to ask God the Father, "What are you?"
He
would say, "I am God." Similarly if you were to ask God the
Son, "Who are you?" He would say, "I am God the Son." But if
you were to ask Him, "What are you?" He would say, "I am God."
Each would admit to Being a person (who) but at the same time
would make the claim to be God (whatTT"
There is a logical connection between the plurality of
persons in the one supreme God and the fact that God is love.
For any logical mind is bound to ask eventually:- "If God's
very nature is to love, then in those countless aeons before
He created the universe whom did He love?" For love is
essentially a going forth, a giving from one person to another.
There must at least have been, even from Eternity, two
persons in the Godhead; for love can never find its expression
in an isolated person however great and majestic and wise such
a person may be (like Allah). (Why, actually, there are three
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persons in God forming a Holy Trinity, rather than two persons
forming a Holy Duality is another matter, which we cannot go
into here)•
The Idea of God — A Person
The Christian God is essentially a Person. In fact, He
is so personal that (as we have already pointed out) His Divine
Nature is expressed through the Three Divine Persons of the
oly Trinity - God the Father; God the Son and God the Holy
Spirit. The Christian God is infinite in all His attributes.
He is self existent, eternal; He is the great "I AM" who was
in existence before the universe was created. In this divine,
eternal society of the Three Persons of the Holy Trinity, the
God of the Christians enjoys an eternal and unspeakable
happiness, each of the members completing and perfecting the’
joy of the others« There was no need for God to create the
universe, with man in it, for His joy was, is, and always will
be complete. Yet in the exuberance of His love and generosity
® +id+ Cri?tL the Unlverse> and Man the highest creature in it,
so that all His creatures, in so far as they aro capable of
doing so, should share in His Divine life»

The Creation of the World
.
Science in its various aspects tells us a great deal about
how God created the world. Astronomy, Geology, Palaeontology,
and other branches of science inform us that this creation was
n?t+w rimilli°ns,0f Ze ? 3 ’
that Man himself is the
summit of that long development, "Man, the heir of all the ages
in the foremost ranks of time** » (Tennyson)«
The Bible tells us how God said, "Let us make man in our
image . So, man was created with a spiritual soul - an
immaterial element - with which came his power to think in
abstract ideas and act with true freedom of will. What was
God^s purpose in creating man? The Catechism says, "Who made
you.
Answer, "God". "Why did He make you?" Answer, "To love
and serve Him in this life and to live and en.iov Him and
forever be with Him in the nRYt.."
The Fall of Man and Hi3 Redemption
But because man was created free he had the power to make
his choice - whether to obey or disobey God.
Right from the
very beginning the first human beings, Adam and Eve, sinned "
against God; and as a consequence of this "Fall of Man" the
purposed plan for human development went off the lines.
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But God did not abandon this disobedient race of humans
as He very well might have done. So, to put things right, God
Himself - in the second person of the Trinity - without ceasing
if.Q. be the Infinite God - at a particular moment in History took
to Himself a human body - a human nature.
A Divine Person in Jesus
It is important to get one point clear in regard to this
doctrine of the Incarnation; that is the doctrine that God took
human flesh and dwelt amongst us. The point that we have to
remember is that the Person who operated through the human body
of Jesus was not a human person. He was the everlasting infinite
Second Person of the Holy Trinity, who had assumed unto Himself
a human nature as an instrument of expression. Looked at in
this way we can say that all the other people who have lived on
earth, or are living or will live on it, are just human persons.
But Jesus was not strictly a human person though He had a human
£ature. He was from all Eternity a Divine Person, and took this
human nature to Himself in order to function through it and to
communicate directly with the human race which He had created.
And not only to communicate and teach that human race, but, in
a mysterious way, to take upon Himself, through His sufferings
on the Cross, the sins - or if you like the Karma - of the
whole human race, in the supreme act of the sacrifice on
Calvary.
It is through Jesus that we have learned the true nature
of God.^ He summed up what God means for each one of us by
describing Him as Our Father. And it was His Passion and
S ^ / e r i n g on the Cross that set the seal on His statement that
God loves us as a Father, proving
forever by His sacrifice
that God loves and cares for the creatures He has made.
Heaven

Our Final Destiny

From the very beginning it was in God's plan that man
should do much more than just come and live once on earth; his
final destiny was to pass on, after a certain training and
testing, to a life of complete happiness in the next world.
As Jesus said to His disciples, on the last night of His life
on earth, "In my Father's house there are many mansions, and
I go to prepare a place for you; and I will take you to
myself, so that where I am you too will be there also."
As we have said above Jesus and the Father are One in
nature - both being God. Once when Jesus had been talking
to His disciples about the Father in Heaven, Philip asked •
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Him "Lord, show us the Father that you have talked about so much
and it will satisfy us#" Jesus replied, "Have I been here with
you all this time, Philip, and you have not recognized Me?
Whoever has seen Me has seen the Father? I and the Father are
One. I am in the Father and the Father is in Me.
The whole
aim of human existence is to prepare ourselves for that life in
one of the many mansions in "My Father1s House".
Our Personality Survives Death
So we see that the whole aim of human existence according
to Christianity is to prepare ourselves for that life which is
to come in one of the many "mansions" in Our Father’s house,
that is to say in Heaven. But there is no suggestion anywhere
in Christ's teaching that, after death, we shall lose our own
personalities and be changed to something or somebody else.
For instance, when Christ was on the Cross, one of the thieves
that was being crucified on each side of Him, realizing from
the way He acted who Christ was - that He was God, in spite of
the humiliating position in which He was in — said to Our Lord,
"Remember me Lord when Thou comest into Thy Kingdom." From
His cross Christ replied to the penitent thief, "This day thou
shalt be with Me in Paradise." No question here of a change
in personality, or ro-incarnation into any other form of life.
^The whole Christian doctrine of the CoTnrnnpi nn of Saifata.
in which we, who are on earth, pray to the Saints in Heaven to
intercede for us, takes for granted that each individual,
after death, carries on into the next world a complete
continuity of personality. St. Peter will remain St. Peter,
*>au^> St* Francis of Assisi, and so on, each
will remain the same person as he was on earth.
Catholic Doctrine of Purgatory
111 Catholics, as a matter of course, pray for the souls
of their dear departed who are still in Purgatory: and they -do
so for they know that they are still the same persons whom they
knew and loved on earth. Perhaps it might be well at this
point to interpolate a few words on the Catholic doctrine of
Purgatory? for it is one that really bears on our general
discussion. And in the following way: most Catholics - and I
think most Hindus - would agree on this point, namely, that
the majority of persons who die on this earth are not
sufficiently advanced in their spiritual development to enter
either Heaven or Nirvana straight away. The Hindu would say
that these souls would therefore have to come back to earth
and go through more purifying experiences, in further

re-incarnations, before they were ready for the final state of
Nirvana. Catholics would say that these souls are not ready
for.Heaven yet; so, for that reason have to go through further
purification through suffering in Purgatory till - as the ghost in
Hamlet”
says — ”The Crimes done in the state of nature are
burnt andpurged away.” Protestants, by
the way, do not
believe in Purgatory, and this is one of the reasons why
Catholicism appeals more naturally to the Hindu; since the
doctrine of Purgatory seems to them more, in line with the
doctrine of Karma.
In any case, the final consummation is that Christian
souls are
to dwell forever - raised to a state of glory - in
the.presence of God and in the society of the other Saints,
living forever in the state of perfect happiness.
The Final Destiny of the Material Universe
the Buddhist, as was said above, the whole material
world is, as it were, a mistake and an illusion, but in the
Christian outlook the whole material world was deliberately
created by God in order to be the vehicle of man’s spiritual
soul.in the course of his development, rising to ever more
spiritualized forms of matter. In this connection the most
important fact of all to realize is that the Eternal God came
down from Heaven (in the second Person of the Holy Trinity)
and - without ceasing to be God (which would be impossible)
“ took to Himself a material body. In this body made up of
the very stuff of the universe He lived, worked, taught,
suffered on the Cross and died. But that was not the end of
the story. In this same material body He rose again from the
dead, and He still retains that human body in Heaven and will
have it forever.
Incidentally, this great historic fact, of the
Resurrection of Christ in His human body, is the foundation
of the Christian belief in the general resurrection of nl1
our bodies on the Last Day. Then our own material bodies will
be returned to us but in a perfect state without any
possibility of any suffering and decay. Thus our souls and
glorified bodies will be united in Heaven forever.
That Our Lord’s body, after His resurrection, was a real
material body was made quite clear from some of the incidents
mentioned in the New Testament. Thus when Our Lord appeared
to a group of His disciples after His death they took fright
and thought He was a spirit. Whereupon Christ said, ”Don’t be
frightened, come here and touch me. A spirit has not flesh
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and blood as you see me to have.” Furthermore, He asked them
to give Him some food and before them He ate some boiled fish
and honey to make it clear that He was still clothed in a
material body, as he was in His life before His death. But
His resurrected body was a glorified body, though still made
of matter. It could no more suffer or die.
On the other hand, the Oriental point of view is that the
Creation of the material world was, and is, a great mistake.
It did not come into existence, as Christians believe, as the
deliberate act of a self-conscious Supreme Being. For, to the
Buddhist, God is not a Person} He is a force, an impersonal
force which works through all things. As Induben's mother said
in that interview, (see letter XXIIl) "Oh no, we never pray to
God...... God is a part of ourselves’1.
Optimistic or Pesaind sti n
So for the Oriental, the general outlook is on the
pessimistic side, since "every form of consciousness is an evil".
How different from the Judao-Christian idea of Creation as
described in the Old Testament, where we read that God looked
upon His Creation and saw that "it was good". This is reflected
in the Book of Job where it describes how "the morning stars
shouted for joy at their first creation".
Joy at the Heart of Creation
This coming of Christ to earth was recognized from the
very beginning as an event of great joy. So much so, that on
the night of the First Christmas the barriers between Heaven
and Earth were let down for a moment, as the angels sang,
"Behold I bring you tidings of great joy, which shall be to
^¿3; the1people: for today in the town of David A Saviour has
been b o m to you who is Christ the Lord." ...... Suddenly there
was with the angels a multitude of the Heavenly Host praising
God and saying, "Glory to God in the Highest and on Earth peace
to men of good will."
This joy lies at the heart of Christianity. As Christ
said to His disciples, "Your joy no man shall take from you."
All down the centuries this saying has been proven again «nd
again hundreds of times, as Christian martyrs have gone
cheerfully to their deaths, singing hymns of joy in a manner
entirely incomprehensible to their tormentors.
This joy in fact has something cosmic about it. It
springs from the very heart of Being. It is a reflection of,
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or an emanation from, that eternal and infinite joy which forms
the everlasting life of the Three Persons of the Eternal Holy
Trinity, and radiates thence out in the created world. Nothing
can quench that joy and the love from which it springs. It is
this love which makes St. Paul burst forth into a sort of lyrical
panegyric in his Letter to the Romans (Chapt. 8, verses 38 and 39)*
•'Of this I am fully persuaded that neither death nor
life, nor angels or principalities nor powers,
neither things present nor things to come - no
power whatever, neither the height that is above
us nor the depth below us, nor any other created
thing can separate us from the love of God which
comes to us in Christ Jesus Our Lord.1'
In fact, the whole purpose of Creation is that God, in His
generosity, has created us and destined us - unworthy as we are
- to share in His everlasting life of perfect joy, - to share
it with Him and the Saints in the Society of the Blessed
Heaven.
How different indeed is the Oriental point of view which,
even at its best, is tinged with a sober melancholy.
To quote once again from the interview with Mrs. Manekba
Kaki, Induben's mother*~ /
Question*

"Then you do not think that God loves us
as a father loves his children?"

Answers

"No»” she replied again, "we must cease
to feel any love, to God or anyone else,
before we attain to perfection. Love is
a form of desirej it is a limitation we
must learn to outgrow along with all
other emotions."

Question*

"But," I broke in, "is not the love for
great and noble persons a stimulus for
us to become greater and nobler
ourselves?"

Answer*

"Most certainly," she replied, "the love
of such persons helps us for a while
- at the beginning of the Path. But we
must give it up before we reach the end.
Love is like the carriage which brings
us to the door of the Palace, but we

must leave the carriage outside before
we can enter through its portals.
We
must cease to feel any emotions before
we are ready to enter into Nirvana.
While on earth,"she went on, ’It is true
that love brings us our greatest joy
but it is equally true that it is the
cause of our deepest sorrows. For
love must end in separation as surely
as the night follows the day. The more
you love anyone,the greater is the
dread of the separation which inevitably
follows, and the more terrible is that
separation when it comes ."1

How different is this passage from St. Paul's First
letter to the Corinthians (verses 1-8):"Brethren, if I speak with the tongues of men and of
angels and have not charity I have become a sounding
brass or a tinkling cymbal, ibid if I have prophecy
and know all mysteries and all knowledge, and if I
have faith so as to remove mountains and yet do not
have charity I am nothing. And if I distribute my
goods to feed the poor, and if I deliver my body to
be burned yet do not have charity it profits me
nothing.
Charity is patient, is kind, charity does not envy,
is not pretentious, is not puffed up, is not
ambitious, is riot self-seeking, is not easily
provoked, thinks no evil, does not rejoice over
wickedness but rejoices with the truth; bears with
all things, believes all things, hopes all things,
endures all things.
Charity never fails; whereas prophecies will
disappear, and tongues will cease, and knowledge
will have been swept away; we shall never have
finished with charity.
Meanwhile these three things abide: faith, hope
and charity - but the greatest of these is
charity."
(Note: Charity, as used here, means the love of God
and the love of others in God).
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"But do you not expect to meet your
friends again in the future after death?"

Answers

"There is practically no chance of that,"
she answered sadly. "Once death has
intervened, the paths of our lives so
infinitely varied that there is no likehood
of our meeting again."

The note of sadness in the lady's voice, as she
annunciated this melancholy dogma, seemed to me the more
pathetic when I recalled what I had been told about her previous
history. Her husband, to whom she had been devotedly attached,
had died some thirteen years before; and since his death she
had divided her time between the practice of her religion and
the care of her two daughters (the "Gazelles") for whom she
did her utmost to procure the best education. I was struck by
the expression on her face of what one might describe as a
noble sadness; an expression of true resignation. One could
not detect a trace of bitterness in her voice, nor any sign
of resentment on those calm and dignified features, although
she had to face, day after day and year after year, a destiny
so bleak and cheerless.
Two Similes
In conclusion we might perhaps sum up the difference
between the idea of the Christian Heaven and that of the
Buddhist Nirvana in the two following similes :
The first is from the Light of Asia, by Sir Edwin Arnold,
in which he describes the soul's attainment of Nirvana in the
following terms:
"0 Mane Padme 0ml the sunrise comes l
The dew-drop slips into the shining sea."
The other is from Dante's immortal poem, The Divine
Comedy, in which he visits Hell and Purgatory and finally
Heaven. He describes Heaven in the following couplet:
"In Fashion of a snow-white rose, lay there
Before my view the saintly multitude,"
In the first simile we see the individual - the dew-drop
- lose all its form and individuality as it "slips into the
shining sea."
In Heaven, on the other hand, the individual
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personalities survive as separate entities, but are all caught
up together into a higher unity, since each separate petal,
while still retaining its individual identity, is joined up
with the others in the higher unity of the rose.

A Cheerful Corollary
We mentioned, earlier on, that this question we have been
considering is not simply an academic one, but rather one which.
has a most tremendous practical issue. So now, in conclusion,
let us apply this in a more personal manner*
I am writing this in my eightieth year; and it cannot be
long before I shall come to the term of this present life, to
pass over into the Great Beyond. Let me assure you, my dear
friends, that one of the first things I intend to do - after
I have crossed that great dividing line - is to ask the
authorities there to bring me in touch with those who were
very dear to me in this life and have already passed on.
One of the first of these will be our dear and mutual friend
Suhrid. In all these years that have elapsed since he has
left us, I never have, and never could, entertain any other
idea except that Suhrid still exists as Suhrid. When I am
with you, as you will see from the letters in this book,
Suhrid really became one of my best friends, a real friend,
in spite of the disparity of our ages. He was one of the most
gracious personalities that I have ever come across in my long
and varied life. I could never for a moment think that God
would bring such a charming personality into existence, to lose
and dissolve it. How often, in fact, have I not consoled myself
with the thought that I should one day renew my contact with
M m “up there” . The same for the others I knew and loved in
India, who have already passed on. I think of Nimaben
(Mrs. Bakubhai) for whom I had such a high esteem, and Vasuben
and her mother, ”Kaki” . Mr. Bakubhai too - I shall look out
for him, and many others; I am sure that they are there waiting
to renew their friendships with those whom they loved on earth:
so, when I go, I shall greet them all from you. It is all, as
you see, very thrillingl
But that is not all. ’’Time marches on”, as the saying
is, and in course of time you others, my dear friends, who
still remain here on earth, will also come, when you will
“finish this incarnation” . I shall be watching out for you
too. Or rather we shall be watching out for you - for

Mr. Ambalal, Saraladevi, Mrudula, Bharati, Vikram, Leena etc.
So Suhrid will be waiting there, never a doubt, and
Mr. Bakubhai, Nimaben and all the others. What a joyful
reunion it will bel^After all, we should never forget the original meaning
of the Gospel is Good News; and the essence of Christianity,
is just that, it is Good News. In fact, it is news so good
that at first one can hardly believe it to be true; it is so
much beyond one's highest expectation, or even our imagination.
Au REV01R; not GOODBYE
So, my dear Oriental friends, you who have meant so much
to me all my life, I leave you - but only for the time being.
I shall ask to be put upon the "committee of welcome" which
will be there waiting for each of you in turn as you arrive.
There our spirits will not be subject to the same limitations
of space and time; and we shall be able to enjoy and develop
our friendship more fully than was possible here on earth.
I can imagine perhaps some of you saying to yourselves,
"After all, even if it is true, how can we, who are not such
professing Christians, expect to go to the Christian Heaven?"
In answer to that I would say that none of us can understand
the wideness of God's mercy or His infinite love for all His
creatures. Christ Himself said, "Other sheep I have, that are
not of this Fold; them also will I bring so that there might
be one Fold and One Shepherd."
So, once more farewell, or rather "Au revoir", until
that time comes. And once again, thank you for all that your
friendship has meant and still means to m e . May God and His

Two years before he died the saintly Pope John XXIII,
founder of the Ecumenical Movement, wrote to his brother
who was a small farmer in North Italys
"I always keep by my bedside the photograph that gathers
all the dead in our family together with their names
inscribed on it, -- Grandfather Angelo, Barba Zaverio,
our revered parents, our brother Giovanni, our sisters
Teresa, Nacilla, Maria and Erica. Oh what a fine chorus
of souls to await us and pray for usl I think of them
constantly. To remember them in prayer gives me courage
and joy in the confident hone of rejoining them again in
the everlasting glory of Heaven."

-194Holy Mother - the Blessed Virgin Mary - bless you till we meet
in one of those "Heavenly Mansions" that Christ has prepared
for those whom He loves.
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Leena, Gita and Suhrid
(taken on the steps of the British Museum, London.

1927)
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